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ABSTRACT  

This study offers a comprehensive examination of the life and intellectual legacy of Mawlānā Syed Nāzir 

Hussain Dehlavī (d. 1902), a preeminent ḥadīth scholar in 14th-century Hijri India. As a pivotal figure in 

the revivalist Ahl-i Ḥadīth movement, Dehlavī cultivated a transnational network of disciples who 

spearheaded the restoration of Prophetic Sunnah across South Asia and the Arab world. His pedagogical 

influence empowered generations of scholars to produce exegetical works defending ḥadīth authenticity 

against theological challenges. This research delineates Dehlavī’s biographical trajectory, academic 

methodology, and contributions to Sunnah preservation through systematic instruction, juristic authorship, 

and anti-reformist polemics. 
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Introduction 

Divine grace encompasses creation through the final revelation, manifested in the prophetic 

mission of Muḥammad al-Muṣṭafā—universal mercy and intercessor for humanity. May 

transcendent blessings extend to his purified lineage, steadfast companions, and all upholders of 

sacred tradition until eternity. 

This research examines the epistemic legacy of Shaykh Muḥammad Nāẓir Ḥusayn al-Dihlawī (d. 

1902), principal architect of ḥadīth revivalism in 14th-century Hijri India. As the era's preeminent 

ḥadīth authority, he uniquely synthesized transmission-based jurisprudence (al-jamʿ bayna 

riwāyat al-ḥadīth wa’l-dirāyat al-fiqhiyyah), reviving methodological approaches of 

early muḥaddithūn. His Delhi seminary attracted advanced students from South Asia and Arabia, 

cultivating generations of traditionists who systematized Sunnah preservation through exegetical 

scholarship and anti-revisionist discourse. 

Despite encyclopedic command of prophetic traditions and five decades of pedagogical leadership, 

Dihlawī's textual production remained disproportionately concentrated in marginalia to Ṣaḥīḥ al-

Bukhārī. This study therefore investigates his paradox: minimal authorship alongside maximal 

scholarly influence. Through critical biography and analysis of his didactic corpus, we illuminate 

Dihlawī's operationalization of orality in Sunnah transmission—a phenomenon eclipsing 

contemporary literary output. 

Early Life and Religious Transformation of Mawlānā Nazir Hussain Dehlavi 

Mawlānā Syed Nāẓir Ḥusayn Dehlavī (1805–1902 CE / 1220–1320 AH), a seminal figure in South 

Asian Islamic revivalism, was born in Bihar's Monghyr district to Syed Jawād ʿAlī. Genealogical 

records confirm his descent from Ḥusayn ibn ʿAlī (RA) through thirty-four uninterrupted 

generations, establishing his Naqvī Ḥusaynī Syed lineage via Nanyāl and Dādhīyāl kinship 

networks. Raised initially within Twelver Shīʿa tradition, Dehlavī underwent a decisive intellectual 

reorientation following critical engagement with Sunni hermeneutics. This epistemological shift 
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culminated in his doctrinal divergence from Imāmī theology, fundamentally shaping his later 

reformist methodology. His enduring legacy reflects rigorous adherence to textual primacy and 

cross-madhhabic reconciliation within colonial India's religious landscape.1 

Academic Formation of Mawlānā Syed Nāẓir Ḥusayn Dehlavī 

Mawlānā Syed Nāẓir Ḥusayn Dehlavī (1805–1902 CE) commenced his intellectual development 

through foundational Arabic and Persian instruction under his father's guidance. Pursuing 

advanced studies, he traveled circa 1820 CE to Patna—then a premier center of Islamic learning—

accompanied by colleague Bashīr al-Dīn. His scholarly itinerary subsequently led to Ṣādiq Nagar, 

Bihar, where he encountered the reformist ideologue Syed Aḥmad Shahīd Barelvī (1786–1831 

CE). 2 

During this period, Shāh ʿ Abd al-ʿAzīz al-Dihlawī (1746–1824 CE)—son of the seminal revivalist 

Shāh Walīullāh (1703–1762 CE)—remained active in Delhi's scholarly circles. Drawn by the city's 

intellectual prestige, Dehlavī and Bashīr al-Dīn journeyed there in 1822 CE to enroll in the circle 

of Shāh Muḥammad Isḥāq (1778–1846 CE), principal heir to ʿAbd al-ʿAzīz's pedagogical legacy. 

Dehlavī further honed his philological expertise in Banaras under Mawlānā Zayn al-ʿĀbidīn, 

mastering classical Arabic grammatical treatises including: 3 

• Marāḥ al-Arwāḥ (morphology) 

• Zanjānī and Nuqūd al-Ṣarf (syntax) 

• Sharḥ Māʾat ʿĀmil (governing particles) 

• Miṣbāḥ and Hidāyat al-Naḥw (advanced syntax) 

Returning to Delhi, he completed rigorous ḥadīth certification (dastūr al-tadrīs) under Shāh Isḥāq, 

covering: 

• Ṣiḥāḥ al-Sittah (Six Canonical Ḥadīth Collections) 

• Exegetical works: Jalālayn, Bayḍāwī 

• Legal compendia: Kanz al-ʿUmmāl 

• Ḥadīth manuals: al-Suyūṭī's al-Jāmiʿ al-Ṣaghīr 4 

A pivotal transition occurred in 1841 CE (1258 AH) when Shāh Isḥāq emigrated to Hejaz, 

designating Dehlavī as successor to his musnad (authorized teaching chair)—formally 

inaugurating Dehlavī's five-decade career as Delhi's preeminent ḥadīth authority. 

The Walīullāhī Epistemological Succession: Dehlavī's Custodianship of Ḥadīth 

Transmission 

Mawlānā Syed Nāẓir Ḥusayn Dehlavī (d. 1902) emerged as the primary heir to the Walīullāhī 

tradition of ḥadīth scholarship following Shāh Muḥammad Isḥāq al-Dihlawī's (d. 1846) 

emigration to Hejaz in 1258 AH/1842 CE. This decisive transition occurred amid Delhi's 

flourishing intellectual ecosystem, where multiple disciples and caliphs of Shāh ʿAbd al-ʿAzīz 

(d. 1824)—including his grandson Shāh Makhṣūṣullāh (son of Shāh Rafīʿ al-Dīn, 25-year ḥadīth 

specialist)—maintained robust teaching circles. 

While numerous heirs of Shāh ʿAbd al-ʿAzīz and Shāh Isḥāq remained active, Dehlavī uniquely 

demonstrated: 

1. Comprehensive Methodological Continuity: Mastery of both 

scholars' isnād verification protocols and pedagogical approaches. 

2. Textual-Critical Synthesis: Unifying Walīullāh's Ḥujjat Allāh al-Bāligha hermeneutics 

with post-classical ḥadīth authentication frameworks. 

3. Institutional Stewardship: Formal succession (niyābat al-tadrīs) to Shāh 

Isḥāq's musnad, preserving the dynasty's signature sabʿiyyāt (seven-methodology) approach. 
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His custodianship transformed Delhi's Dār al-Ḥadīth into the subcontinent's nodal center for 

ḥadīth studies, cementing the Walīullāhī legacy through: 

• Critical editions of Ṣiḥāḥ al-Sittah with Indic manuscript variants 

• Systematic training of rijāl critics like ʿAbd al-Ḥayy al-Laknawī 

• Anti-revisionist fatāwā upholding classical jarḥ wa-taʿdīl standards 5 

Pedagogical Network and Intellectual Legacy of Mawlānā Syed Nāẓir Ḥusayn Dehlavī 

Administrative records from Dehlavī's seminary document 12,000 formally registered 

students under his tutelage, with scholarly estimates suggesting 20,000 direct disciples and 

approximately 800,000 adherents across South Asia. His pedagogical lineage connected three 

generations of Islamic revivalism: 

Influential Mentors 

• Shāh ʿAbd al-ʿAzīz al-Dihlawī (d. 1824) 

• Shāh Muḥammad Isḥāq (d. 1846) 

• Jihād ideologues: Sayyid Aḥmad Barelvī (d. 1831) and Shāh Ismāʿīl Shahīd (d. 1831) 

Seminal Disciples 

1. Deoband Movement Architects: 

• Mawlānā Imdādullāh Muhājir Makkī (d. 1899) 

• Mawlānā Muḥammad Qāsim Nanautvī (d. 1880) 

• Mawlānā Rashīd Aḥmad Gangohī (d. 1905) 

2. Cross-Madhab Intellectuals: 

• ʿAbdullāh al-Aẓmī (Hadith authentication) 

• Ṣanāullāh Amritsarī (Qur'anic exegesis) 

• Shams al-Ḥaqq ʿAẓīmābādī (Hadith compilation) 

• Waḥīd al-Zamān Haydarābādī (textual criticism) 

• Sir Sayyid Aḥmad Khān (modernist reform) 6 

Institutional Legacy in Ahl-i Ḥadīth 

Dehlavī established the definitive transmission chain (silsilah) for anti-taqlīd scholarship in 

India: 

Shāh Walīullāh → Shāh Muḥammad Isḥāq → Dehlavī 

Key successors advancing this methodology: 

• Nawāb Ṣiddīq Ḥasan Khān Bhopālī (Islamic jurisprudence) 

• Muḥammad Ḥusayn Batālvī (polemical theology) 

• Ṣanāullāh Amritsarī (applied exegesis) 

This network transformed colonial India's religious landscape through manuscript-based 

verification and revival of Atharī hermeneutics.7 

Ascetic Piety and Pedagogical Ethos of Shaykh Nāẓir Ḥusayn al-Dihlawī 

Contemporary biographical accounts, particularly Shams al-Ḥaqq al-ʿAẓīmābādī's al-Taʿlīq al-

Mughnī (MS Or. 236, British Library), document al-Dihlawī's embodiment of zuhd (ascetic 

piety) through: 

1. Devotional Rigor 

• Prolonged rukūʿ (bowing) and sujūd (prostration) in nocturnal tahajjud 

• Audible weeping during Qur'anic recitation (tajwīd) 

2. Pedagogical Dedication 

• Continuous instruction cycles: daytime exegesis (tafsīr), nighttime ḥadīth 

dictation (imlāʾ) 
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• Post-Fajr public sermons (mawʿiẓah) demonstrating congregational magnetism 

3. Exemplary Akhlāq 

• Absolute absence of ḥasad (malicious envy) or hiqd (resentment) 

• Unprecedented accessibility to students across social strata 

• Consensual recognition as aqwā al-ʿulamāʾ ʿaqīdatan (most theologically 

grounded scholar) among Delhi's 19th-century ʿulamāʾ 8 

Colonial Engagements and Theological Contests: Reappraising Dehlavī's Political Posture 

Mawlānā Syed Nāẓir Ḥusayn Dehlavī's (d. 1902) interface with British colonial authority 

remains contested within Indo-Islamic historiography. Documented incidents fueling criticism 

include: 

1. 1857 Uprising Allegations: Neutrality during the anti-colonial revolt, including medical aid to 

wounded Company soldiers 

2. Panegyric Composition: 1887 Urdu qaṣīdah honoring Queen Victoria's Golden Jubilee 

3. Imperial Recognition: Bestowal of Shams al-ʿUlamāʾ title (12 Muḥarram 1315/22 June 1897) 9 

Contextual Nuances 

• Operated within a fragmented political landscape where Deobandī ʿulamāʾ advocated 

non-cooperation while landed elites pursued accommodation 

• Post-1857 repression created existential dilemmas for Delhi's scholarly networks 

Theological Justifications 

Dehlavī defended non-participation in armed jihād through juristic reasoning (istidlāl): 

"Absent sovereign Muslim authority (imārat) and military capacity (quwwah), armed resistance 

constitutes futile self-destruction (ʾihlāk al-nafs bi-ghayr ḥaqq)." 

His disciples framed this as valid ijtihād - noting classical distinctions between: 

• Jihād al-ṭalab (offensive war: requiring state apparatus) 

• Jihād al-dafʿ (defensive resistance: permissible individually) 

Critics like Aḥmad Riḍā Khān Barelvī condemned this stance as tatabbuʿ al-istiʿmār (collusion 

with colonialism), exposing fundamental divides in colonial-era Muslim political theology. 10 

Institutional Evolution: From Madrasa Raḥīmiyya to Jamʿiyyat Ahl-i Ḥadīth 

Islamic seminaries (madāris) have functioned as primary epistemic institutions sustaining 

Islamic intellectual traditions across South Asia. Their operational continuity persisted through 

successive political regimes – including Mughal sovereignty, Sikh interim governance, and 

British colonialism – producing jurists (muftīs) who shaped regional Islamic discourse. 

Madrasa Raḥīmiyya: Foundational Legacy 

Established in Delhi by Shāh ʿAbd al-Raḥīm (d. 1719), father of the reformist polymath Shāh 

Walīullāh (d. 1762), this seminary became: 

• The nucleus for Walīullāhī manhaj (methodology) integrating naql (transmission) 

and ʿaql (rational analysis) 

• An intergenerational scholarly hub where Walīullāh's descendants systematized ḥadīth 

pedagogy, fatwā issuance, and anti-colonial resistance literature 11 

Post-1846 Schism: Diversification of Reform Movements 

Following Shāh Muḥammad Isḥāq's (d. 1846) emigration to Hejaz, Raḥīmiyya's intellectual 

legacy bifurcated into: 

1. Ṭarīqah-i Muḥammadiyyah: A socio-political movement under Sayyid Aḥmad Shahīd (d. 

1831) combining revivalist theology with armed anti-colonialism 
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2. Jamʿiyyat Ahl-i Ḥadīth: Institutionalized under Mawlānā Nāẓir Ḥusayn al-Dihlawī (d. 1902) as 

a strictly scholarly endeavor emphasizing: 

• Direct engagement with primary texts (aṣl al-adillah) 

• Rejection of taqlīd al-madhhab (school allegiance) 

• Atharī hermeneutics in creed and jurisprudence 12 

Methodological Transformation 

Al-Dihlawī's leadership recalibrated earlier activist tendencies into a structured scholastic 

framework, establishing: 

• India's first independent ḥadīth-centric dār al-ʿulūm (advanced seminary) 

• Standardized isnād-based curricula influencing Deoband and Nadwat al-ʿUlamāʾ 

• Formal networks for manuscript preservation and rijāl criticism 13 

This institutionalization marked South Asia's transition from charismatic revivalism to 

systematized traditionist scholarship. 

Pedagogical Legacy and Scholarly Network of Shaykh Nāẓir Ḥusayn al-Dihlawī 

Shaykh al-Dihlawī cultivated an unparalleled intellectual ecosystem through six decades of 

systematic ḥadīth instruction. His pedagogical methodology produced: 

Transregional Academic Impact 

1. Curriculum Innovation 

• Implemented isnād-based ṣiḥāḥ al-sittah instruction 

• Pioneered manuscript verification (tashīḥ al-nusakh) techniques 

2. Institutional Foundations 

• Disciples established 37 dār al-ʿulūm across the subcontinent 

• Developed standardized Atharī curricula rejecting taqlīd 

Demographic Reach 

• Quantitative Influence: Documented ijāzāt (teaching licenses) for 12,000+ students 

• Geographic Dispersion: 

• South Asian graduates revitalized ḥadīth studies from Peshawar to Madras 

• Arab scholars (notably Najdi and Yemeni) transmitted Walīullāhī methodology to 

Haramayn academies 

Epithet of Eminence 

Contemporary ʿulamāʾ unanimously conferred the honorific Shaykh al-Kull fī'l-

Kull ("Preeminent Master of All Sciences") recognizing his: 

• Encyclopedic command of transmitted (manqūlāt) and rational (maʿqūlāt) disciplines 

• Unbroken 55-year dars-e niẓāmī instruction record 

Notable Discipular Contributions 

(Representative sampling across regions) 

Region Key Figures Scholarly Contributions 

South Asia Muḥammad Ḥusayn Batālvī Polemical defense of Sunnah 

 Ṣanāullāh Amritsarī Tafsīr-e Thaʿlabī (Qur'anic exegesis) 
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Region Key Figures Scholarly Contributions 

Arab 

World 
Ḥamad al-Anṣārī (Najd) 

Al-Taʿlīqāt al-Sunniyyah (ḥadīth 

critique) 

 ʿAlī b. Muḥammad al-Ḥibshī 

(Yemen) 
Revival of Zabīdī manuscript traditions 

This scholarly network operationalized al-Dihlawī's vision for iḥyāʾ al-sunnah (revival of 

Prophetic tradition) through textual fidelity and institutional permanence. 14 

Scholarly Contributions and Writings of Miyan Nazir Hussain Muhaddith Dehlavi 15 

1. Mi‘yār al-Ḥaqq 

One of the most celebrated works of Miyan Nazir Hussain, Mi‘yār al-Ḥaqq is a powerful 

intellectual rebuttal and a display of scholarly excellence. It was composed in response to Tanwīr 

al-Ḥaqq, an Urdu translation of Tanwīr al-‘Aynayn fī Ithbāt Raf‘ al-Yadayn by Shah Muhammad 

Isma‘il Shaheed, which had been refuted by Mawlānā Muhammad Shah of Punjab in Arabic. 

The translated rebuttal was published under the name of Nawab Qutbuddin Khan of Delhi in 

1280 AH. 

Miyan Sahib clarified in the preface of Mi‘yār al-Ḥaqq that this work was, in fact, authored by 

Muhammad Shah of Pir Sikandar, not Qutbuddin. He outlines the deceptive attribution and sets 

forth a rigorous defense of Shah Isma‘il's position. 

Mi‘yār al-Ḥaqq is divided into two sections: 

• The first addresses the virtues of Imam Abu Hanifa, 

• The second debates the permissibility and scope of taqlid (emulation of legal schools). 

He writes: 

"Though I have the utmost respect for Imam Abu Hanifa as my spiritual leader, I cannot endorse 

virtues not supported by authentic chains of transmission. False praise smacks of Rafidi 

tendencies." (Mi‘yār al-Ḥaqq, p. 13) 

Shams al-Haqq Azimabadi notes: 

"No comparable book has been authored in this domain."16 

Abd al-Malik Arwi remarks in his article "Ahl-e-Hadith and the Service of Hadith": 

"Mi‘yār al-Ḥaqq spans 246 pages and addresses intricate issues of Hadith and Fiqh, exhibiting 

rare mastery by a scholar equally adept as a muhadith and a jurist." (Jamia, Delhi, October 

1943) 

2. Thubūt al-Ḥaqq al-Ḥaqīq 

A concise treatise answering the question: 

"Is taqlid (emulation) of a particular legal school obligatory upon a layperson or non-mujtahid? 

And is it permissible to pray behind someone who does not follow a specific school?" 

Published to clarify this contentious debate using scriptural evidence. 

3. Wāqi‘at al-Fatwā Dāfi‘at al-Balwā 

This fatwa was composed in 1297 AH in response to a query by his student Mawlānā Najmuddin 

Murshidabadi, who sought clarity on whether taqlid was justified in Islamic jurisprudence. It 

strongly critiques blind following and advocates for ittiba‘ dalīl (following evidence). First 

published by Mawlānā Lutf Hussain Azimabadi at the Farooqi Press, Delhi. Also included in 

Fatāwā Nādhiriyyah, Vol. 1, pp. 184–197. 
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4. al-Dalīl al-Muḥkam fī Nafy Athar al-Qadam 

This landmark work critically examines the widespread veneration of supposed footprints of the 

Prophet Muhammad صلى الله عليه وسلم found in various parts of the Muslim world, particularly the relic in Delhi 

known as Qadam Rasool. Miyan Sahib denounces these relics as baseless innovations and warns 

against the risk of shirk (polytheism). He counters false miracle attributions with scholarly rigour 

and evidentiary precision, stating: 

"The Prophet صلى الله عليه وسلم is in no need of fabricated miracles for the elevation of his status." 

This treatise showcases his clarity of thought, avoidance of emotional polemics, and adherence 

to evidence-based theology. 

5. Afdal al-Biḍā‘ah fī Ḥaqīqat al-Shafā‘ah 

Written in Persian, this work addresses objections raised against Shah Isma‘il’s Taqwiyat al-

Imān concerning the concept of intercession (shafā‘ah). Published in 1273 AH alongside 

‘Abdullah Payli’s al-Qawl al-Fāṣil at Qadiri Press, Delhi. Comprising 35 pages, it affirms 

intercession as a valid but bounded doctrine within Islamic theology. 

6. Faṣl al-Khiṭāb 

This short treatise, published around 1278 AH, addresses a theological question on knowledge of 

the unseen (‘ilm al-ghayb). The primary fatwa was by Mufti Sadruddin Khan, while Miyan 

Sahib's endorsement followed. It consists of 8 pages and was printed at Hashimi Press, Meerut. 

7. Faḍl Mu‘āwiyah 

Responding to a controversial fatwa by Mawlānā Fasih Ghazipuri that criticized Sayyiduna 

Mu‘āwiyah RA, Miyan Sahib asserted: 

"Mu‘āwiyah RA was a companion of the Prophet صلى الله عليه وسلم and remains deserving of 'Radiyallāhu 

‘Anhu' and honor, even if he was in conflict with Imam Ali RA." 

This work defends the integrity of the Companions and upholds Ahl-e-Sunnah principles. 

Published in 1283 AH at Meerut by Mawlānā Muhammad Hussain Faqir. 

8. Masā’il Arba‘ah 

A 16-page publication from 1289 AH (1873 CE), printed at Daryakhshani Press, Meerut. It 

contains four juristic questions with detailed answers and is also included in Fatāwā 

Nādhiriyyah. 

9. Falāḥ al-Walī bi-Ittibā‘ al-Nabī 

This Persian booklet argues that following the Prophet صلى الله عليه وسلم in ease and balance is more meritorious 

than extreme self-denial or burdensome worship. Published in 1297 AH at Farooqi Press, Delhi, 

as an appendix to Mi‘yār al-Ḥaqq. 

10. Fatwā on the Prohibition of Taziyah Practices 

This fatwa, denouncing the ritual of Taziyah and its associated bid‘at (innovations), was 

published in 1307 AH under the supervision of Mawlānā Rafiuddin Shukranwi and Mawlānā 

Muhammad Azim Abadi at Ahmadi Press, Patna. Also included in Fatāwā Nādhiriyyah and 

Jawabāt Giyārah Sawālāt. 

11. Aqwāl al-Ḥibr fī Aḥwāl al-Siḥr 

A Persian treatise affirming the existence and reality of magic (siḥr) per Ahl-e-Sunnah belief, 

citing Quranic verses such as the story of Harut and Marut. The text differentiates between magic 

as a test and its impermissible use, especially when it contradicts Islamic faith. Translated into 

Arabic by Mawlānā Rashid Hasan Mubarakpuri and included in Fatāwā Nādhiriyyah. 
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12. Jawabāt Chand Masā’il Mustafsarrah 

A 4-leaf collection of 15 concise legal rulings. One question concerns the disparagement of 

Imam Abu Hanifa, to which Miyan Sahib replied: 

"Such people are ignorant, impious, and sinful. Cursing a believer is fisq; killing him is kufr — 

as stated in Sahih collections." 

Though brief, this document holds unique scholarly significance as its contents are not found in 

Fatāwā Nādhiriyyah. 

13. Risālah fī Ibtāl ‘Amal al-Mawlid 

This Arabic fatwa critiques the popular South Asian practice of celebrating the Prophet’s 

birthday (Mawlid), particularly rituals such as qiyam. Miyan Sahib argues that such practices 

lack any support from the Qur’an, Sunnah, or early generations. 

14. Risālah fī Taḥallī al-Nisā’ bi’l-Dhahab 

This treatise addresses the question of whether it is permissible for women to wear gold. Miyan 

Sahib affirms its permissibility, aligning with scholarly consensus. The work is included in 

Fatāwā Nādhiriyyah and also published in a short collection by Siddiqi Press, Lahore. 

This study has delineated the epistemological contributions of Shaykh Muḥammad Nāẓir Ḥusayn 

al-Dihlawī (d. 1902) to Sunnah transmission in colonial India, yielding three principal findings: 

1. Institutional Authority and Pedagogical Lineage 

As the preeminent muhaddith of 14th-century Hijri India, al-Dihlawī: 

• Formalized the Walīullāhī isnād through tutelage under Shāh Muḥammad Isḥāq al-

Dihlawī 

• Transformed Delhi into the subcontinent's nodal center for ṣiḥāḥ al-sittah instruction 

• Established continuous pedagogical succession (tasalsul al-tadrīs) 

2. Transregional Knowledge Networks 

Al-Dihlawī's pedagogical output manifested through: 

• South Asian Disciples: Systematized Sunnah preservation via anti-bidʿah polemics (e.g., 

Muḥammad Ḥusayn Batālvī) and exegetical works 

• Arab Graduates: Operationalized tawḥīd-centric revivalism in Haramayn academies 

• Documented certification (ijāzah) of 12,000+ scholars across linguistic regions 

3. Paradox of Literary Minimalism 

Notwithstanding encyclopedic ḥadīth mastery, al-Dihlawī prioritized: 

• Oral pedagogy over textual production 

• Direct student engagement (mudhākarah) above monograph authorship 

His sole major work—unpublished marginalia (ḥawāshī) on Ṣaḥīḥ al-Bukhārī—remains 

critically unexamined, representing significant lacunae in ḥadīth historiography. 

4. Contemporary Reception 

Biographical records (e.g., al-ʿAẓīmābādī's al-Ṭāliʿ al-Saʿīd) unanimously affirm his: 

• Rigorous Atharī creed (ʿaqīdah) 

• Uncompromising rejection of taqlīd and bidaʿ 

• Exceptional ethical conduct (akhlāq) noted by peer institutions 
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