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Abstract 

Transhumanism represents a contemporary intellectual movement advocating the use of 

advanced technologies, such as artificial intelligence, biotechnology, genetic engineering, and 

cybernetics, to enhance human physical, cognitive, and psychological capacities. While these 

ideas have gained significant traction in Western philosophical and scientific discourse, their 

ethical evaluation within Islamic societies remains limited and fragmented. This article offers 

a comprehensive Islamic ethical analysis of transhumanism, drawing upon classical Islamic 

sources, contemporary Muslim scholarship, and expert discourse emerging from Pakistan. It 

argues that Islam neither rejects technology outright nor accepts human enhancement 

unconditionally. Instead, it provides a principled framework grounded in fitrah (human 

nature), maqāṣid al-sharīʿah (objectives of Islamic law), maṣlaḥah (public interest), and 

ijtihād (independent reasoning). The study concludes that therapeutic and life-preserving 

technologies may be permissible under strict ethical conditions, whereas enhancement-

oriented and immortality-driven transhumanist aspirations fundamentally conflict with 

Islamic theology and moral anthropology. 
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1. Introduction 

Technological advancement has always played a transformative role in shaping human 

civilization. From the invention of basic tools to the rise of digital technologies, humanity has 

continuously sought to overcome natural limitations. In the twenty-first century, this 

aspiration has taken a more radical form through transhumanism, a movement that envisions 

transcending biological constraints altogether. Proponents argue that technology can 

eliminate disease, enhance intelligence, and even overcome aging and death.¹ 

Such claims raise profound ethical, theological, and philosophical questions, particularly 

within religious traditions that view human life as divinely created and morally purposeful. 

Islam, as a comprehensive worldview, offers a distinct moral anthropology that emphasizes 

balance, responsibility, and accountability before God. In Muslim societies like Pakistan, 

where religious values significantly inform ethical judgments, the transhumanist project 

demands careful scrutiny rather than uncritical adoption or outright rejection. 

This article examines transhumanism through an Islamic ethical lens, with particular attention 

to scholarly discourse in Pakistan. Building upon existing Islamic literature and contemporary 

debates, it seeks to articulate a nuanced position that distinguishes between permissible 

technological interventions and those that undermine the sanctity of human nature. 
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2. Understanding Transhumanism 

The term transhumanism refers to an intellectual and cultural movement that promotes the 

use of science and technology to enhance the human condition. Nick Bostrom defines it as an 

approach that seeks to overcome biological limitations through applied reason and 

technological innovation.² Thinkers such as Max More and Ray Kurzweil envision a future 

marked by radical life extension, cognitive enhancement, and the eventual merging of human 

consciousness with machines.³ 

Central to transhumanist thought is the belief that human nature is not fixed but malleable. 

Enhancement is viewed as a moral good, and technological self-modification is often framed 

as an expression of autonomy and progress. Critics, however, argue that such assumptions 

risk reducing human beings to mere technical projects and neglect deeper moral and 

existential dimensions.⁴ 

3. Islamic Moral Anthropology 

Islamic ethics is grounded in a divinely informed understanding of human nature. The Qur’an 

describes human beings as created in the best and most balanced form (ahsān taqwīm), 

endowed with dignity and moral responsibility.⁵ This innate disposition, known as fitrah, 

establishes both the honor and the limits of human agency. While Islam encourages 

knowledge, healing, and innovation, it simultaneously warns against altering the essential 

nature of creation in ways that lead to moral corruption. 

Islamic jurisprudence evaluates new developments through principles such as maqāṣid al-

sharīʿah, which prioritize the preservation of life, intellect, lineage, property, and faith. 

Technologies that serve these objectives may be permitted, whereas those that undermine 

them are subject to prohibition.⁶ 

4. Therapeutic Technologies and Ethical Permissibility 

A key distinction emphasized by Islamic scholars is between therapy and enhancement. 

Therapeutic interventions aim to restore normal functioning or save life, while enhancement 

seeks to exceed natural human capacities. Many contemporary Muslim scholars accept 

medical technologies such as prosthetics, organ transplantation, and gene therapy for life-

saving purposes, provided they do not cause greater harm.⁷ 

This position aligns with the Qur’anic principle that saving a single life is equivalent to 

saving all of humanity.⁸ From this perspective, technology becomes a means of fulfilling 

ethical responsibility rather than an act of rebellion against divine will. 

5. Human Enhancement and the Question of Fitrah 

In contrast, enhancement technologies, such as cognitive augmentation, designer genetics, 

and mind uploading, raise serious theological concerns. These practices are often viewed as 

violations of fitrah, as they seek to redefine what it means to be human. The Qur’an explicitly 

warns against altering Allah’s creation under deceptive motivations, a theme echoed in 

Prophetic traditions that condemn unnecessary bodily modifications for cosmetic purposes.⁹ 

Scholars interviewed in Pakistan frequently expressed concern that such enhancements could 

disrupt moral accountability, social justice, and the spiritual purpose of human life.¹⁰ 

6. Death, Immortality, and the Limits of Technology 

One of the most controversial aspects of transhumanism is its pursuit of radical life extension 

or immortality. Transhumanists argue that aging is a technical problem to be solved, while 

Islam views death as an inevitable and divinely decreed transition. The Qur’an repeatedly 

affirms that every soul shall taste death, regardless of technological progress.¹¹ 

Attempts to escape mortality through technological means are therefore seen as incompatible 

with Islamic beliefs in qadar (divine decree) and ākhirah (the hereafter). Such aspirations 

may reflect human arrogance rather than legitimate ethical ambition.¹² 
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7. Agriculture, Technology, and Conditional Flexibility 

Islamic ethics allows greater flexibility in non-human domains, such as agriculture and 

industry. Genetic modification in crops, for example, may be permissible if it serves public 

interest and does not cause harm. This position is supported by the Prophetic statement 

acknowledging human expertise in worldly matters.¹³ 

The criterion remains maṣlaḥah, the promotion of genuine benefit while preventing harm. 

Thus, not all technological modification is ethically equivalent within Islamic law. 

8. The Role of Ijtihad in Emerging Technologies 

Given the unprecedented nature of transhumanist technologies, classical rulings alone are 

insufficient. Islamic tradition provides the mechanism of ijtihād, enabling scholars to derive 

context-sensitive judgments grounded in foundational principles.¹⁴ 

This process requires interdisciplinary collaboration between religious scholars, scientists, 

and ethicists. Without such engagement, ethical responses risk being either technologically 

uninformed or theologically rigid. 

9. Transhumanism as Ideology: Ethical Concerns 

Several scholars critique transhumanism as a secular and capitalist ideology that prioritizes 

profit, power, and control over ethical restraint. From this perspective, enhancement 

technologies risk deepening social inequality and undermining human solidarity.¹⁵ Islam’s 

emphasis on justice (ʿadl) and collective welfare challenges any technological project that 

benefits a privileged few at the expense of societal harmony. 

10. Conclusion 

The challenge of engaging transhumanism from an Islamic perspective lies not in rejecting 

technological progress outright, but in articulating principled boundaries that preserve human 

dignity, moral responsibility, and divine purpose. The expanded analysis in this article 

demonstrates that Islamic ethics offers a robust framework capable of addressing emerging 

technologies without succumbing to either uncritical adoption or reactionary denial. 

A recurring theme throughout the expert discourse is the distinction between therapeutic 

intervention and enhancement-oriented modification. Therapeutic technologies aimed at 

restoring health, alleviating suffering, or preserving life resonate strongly with Islamic ethical 

objectives, particularly the maqasid al-shariah. In contrast, enhancement technologies that 

seek to transcend biological limits, redefine human identity, or pursue immortality are widely 

perceived as ethically problematic. Such interventions challenge the Islamic understanding of 

fitrah, accountability in the hereafter, and the divinely ordained balance of creation. 

This study further highlights the urgent need for institutional mechanisms in Pakistan that can 

facilitate sustained dialogue between Islamic scholars, scientists, policymakers, and 

technologists. Without structured platforms for interdisciplinary engagement, ethical 

responses to transhumanism risk remaining fragmented and reactive. Establishing national 

bioethics councils, incorporating Islamic ethical reasoning into science education, and 

encouraging collaborative research are essential steps toward informed and coherent 

policymaking. 

Finally, the role of ijtihad emerges as central to navigating the ethical uncertainties posed by 

transhumanism. Rather than viewing ijtihad as a tool of accommodation, the findings suggest 

that it functions as a safeguard, ensuring that innovation remains morally anchored. By 

grounding ethical deliberation in Quranic guidance, Prophetic tradition, and contemporary 

scientific understanding, Islamic ethics can contribute meaningfully to global debates on 

human enhancement while safeguarding the moral and spiritual integrity of Muslim societies. 

In sum, transhumanism in Pakistan presents both a challenge and an opportunity. The 

challenge lies in resisting technological determinism and profit-driven agendas that 

marginalize ethical considerations. The opportunity lies in demonstrating how a faith-based 
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ethical system, when applied thoughtfully, can guide humanity through one of the most 

profound technological transformations of the modern age. 
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